1.1. Chesterton, Orthodoxy

Chesterton speaks of tradition as the democracy of the dead. How is tradition generally
understood in contemporary American culture? American Christianity? Why might Americans
have little time or patience for tradition? Is that a good or bad thing? Do we know Christ apart

from tradition(s) or within tradition(s)?




1.1. Augustine, Usefulness of Belief 10.24-18.36

The most influential theologian in Western Christianity, Augustine developed a thoughtful
epistemology (theory for how humans know anything) early in his writings. His position may be
summarized that faith (or trust) precedes and renders possible all human knowledge. Do you
find his case compelling or not? Give examples or counterexamples. Does Christian faith

require trusting anyone besides Jesus?




1.2. Hermas, Shepherd, Visions 2-4

This early Christian apocalypse, written by a wealthy and prominent man of slave-class in the
church in Rome, gives some fascinating images of the Church. Describe these images. Given
that Romans despised Christianity as a new (and therefore false) religion, what was the power of
Hermas’ visions of the Church? How old would you say the Christian Church really is, and why?




1.2. Irvin, chapters 1, 3

“Christianity is a relationship, not a religion.” This American Evangelical cliché¢, found on
billboards even in Ocean Beach, presumes that religion is individual and private, which ironically
is the essence of an American view of religion. Based on how Christianity emerged, would you
say that Christianity is really individual-based, or community-based? Private or public? Or is
there a third way between these dichotomies? Explain and defend your position.




2.1. Birkat Ha-Minim; Epistle of Barnabus 4, 13-14

Note that the actual first text is the small prayer excerpted in the middle of a recent encyclopedia
article. The second is one of the earliest Christian sermons outside of New Testament texts, in
many ways similar to Hebrews in the NT. These are two of the earliest texts that show how Jews
and Christians (and perhaps Jewish-Christians) related with each other. Drawing on these two
documents, how would you characterize the relationship between emerging Judaism and
Christianity around the early second century?




2.1. Justin, Dialogue with Trypho, excerpts

Justin’s text follows the form of a Socratic dialogue. Justin plays the Socratic sage, while Trypho
is bested, apparently nearly converted by dialogue’s end. Most Jews of the mid-second century
would have found Justin’s arguments non-sensical. Explain why, giving numerous examples.




2.1. Melito, On the Passover

Melito’s elegant homily is also the first historical text to invoke explicitly the idea of Jewish
deicide, that the Jews killed God. A thousand years later, this idea began to be used to force
Jewish conversion at pain of death. How ought we read and understand Melito in his original
context? Is it appropriate or not to consider him anti-Semitic? Give numerous examples.




2.1. Irvin, chapter 2

What different Jewish groups existed during the time of Jesus? What similarities do you see
between the practices and beliefs of these groups and those of Jesus and his earliest followers? Is
Christianity essentially an intra- or extra-Jewish phenomenon?




2.2.WCC, Christian Approach to the Jews & Vatican II, Nostra Aetate 4-5

Compare and contrast these two seminal post-Shoah, Christian statements on Judaism.




2.2.NJSP, Dabru Emet

This recent statement was both highly acclaimed and sharply criticized within Jewish circles,
particularly over the claim that the Shoah (or, Holocaust) was not endemic to, nor an inevitable
outcome of, Christianity. Evaluate the strengths and weaknesses of its platform for renewal in
Jewish-Christian dialogue.




3.1. Muratorian Fragment; Eusebius, EH 3.25; Athanasius, Ep.Fest. 39 (fill blank columns)*

Fill out the chart using the abbreviations found in the footnotes.

Book/List

Marcion
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Origen’
c.225/323
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c.175-350
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Jude

Apocalypse of John

Didache

Epistle of Barnabus

Wisdom of Solomon

Shepherd of Hermas

Apocalypse of Peter

Ep. Laodiceans

Ep. Alexandrians

' Guide to abbreviations: A = Accepted; R = Rejected; ? = Uncertain; C = catechetical / deutero-canonical.

? Eusebius, EH 6.25.3-14. Cf. MacDonald and Sanders, 591, “it is likely that this list is Eusebius’ invention based on a
compilation of references to literature that Origen cited.” In other words, Origen did not produce a canonical list.

3For detailed discussion of particular books, see EH 2.23.24-25 (James, Jude); 3.3.1-4 (2 Peter; Paul); 6.14.5
(Hebrews); 7.25.1ff (Revelation).

* Though Marcion calls this the Epistle to the Laodiceans.




3.1. Canon Debate, Appendices C-D

In the previous readings and exercise, you looked closely at a few of the earliest lists of books of
the New Testament. Now look through the contents of the earliest extant Bibles (esp.
Vaticanus, Sinaiticus, Alexandrinus; see Table C-3 and D-4). Was there such a thing as “the
Bible” in early Christianity, even by the fourth or fifth century?




3.1. Canon Debate, Appendices C-D

After answering the prompts above, write a page defending (with numerous concrete examples)
the following thesis. The Bible is not a fixed and abstract thing, divorced from history and
tradition. Rather, the Bible arises out of and expresses the history and traditions, debates and
customs of early Christianity.




3.1. Irvin, chapter 4

To what extent do the Gospels represent the original apostles? To what extant later generations?
Are the Gospels our only connection back to Jesus as a person in history? As late as the early
second century, Papias said that he preferred the “living voice” (oral stories / teachings) to the
written accounts that had started to appear. Is there still today a “living voice” of Christian
tradition alongside Scripture, or does Scripture exhaust Christian tradition?




3.2. Origen, First Principles 4.2

Philo of Alexandria, a brilliant Jewish Biblical scholar in first century Alexandria, had drawn on
Greek literature and philosophy to pioneer an approach to Biblical interpretation that
emphasized two senses of Scripture: literal and allegorical. Origen, drawing on Paul’s language
of the fleshly, psychic, and spiritual in 1 Cor., adapted this to seek three senses of Scripture
(literal, moral, and spiritual/theological). Can a given verse of Scripture have three
simultaneous meanings? Give examples or counterexamples. Do you find such an approach
insightful and freeing, or overly complicated and restrictive?




4.1. Didache 7-16

The Didache (Teaching), attributed pseudonymously to the twelve apostles, is the earliest
Church Order, and earliest description outside the NT of the practices of Baptism, Eucharist,
fasting, and hospitality. Would you say that these practices in Christian churches today are
largely harmonious or dissonant with those of early Christians? Give numerous examples.




4.1. Justin, Apology 61-67

Justin writes the Roman emperor Antoninus Pius to defend Christian faith and practices. How
does his description of Christian worship here help his case? Give numerous examples.




4.1. Hippolytus, Apostolic Traditions

Though its authorship is debated, the so-called Apostolic Traditions is still a seminal text,
providing the first involved Christian catechism, as well as a full-orbed Church Order that likely
described the customs dominant in the early third century proto-Orthodox church in Rome.
Note five things that make this catechism so intense by modern standards. Do you think you
could go through something this intense just to be baptized and considered a Christian? Is it
possible to recover this kind of intensity for Christians in America today or not? Why?




4.1. Irvin, chapters 5-8

It’s common in American Christianity to believe that we can and should be “New Testament
Christians.” But was there one kind of early Christian, in the New Testament or otherwise? In
other words, did Christianity begin as a monolith, or as a diversity of communities? Is there
underlying unity amidst this diversity? With which strands of earliest Christianity are you most
sympathetic? Give numerous examples for each question.




4.2. Ignatius, Letters to the Magnesians, Trallians and Smyrneans

Ignatius was bishop of Antioch, a very important early Christian center. According to Acts, Paul
and Barnabus were sent from Antioch, and the followers of Jesus were first called Christians in
there. Ignatius is not only a famous early Christian martyr who died in the games in Rome, but
also a gifted organizer. What seem to be his key ideas regarding church organization and
leadership. Do you find his arguments compelling? Why or why not? Would you say that most
churches today basically follow his pattern? Why or why not?




4.2. Council of Sardica, Canons S; Leo I, Sermons 1-5

How do these two texts describe the authority of the Bishop of Rome in comparison to other
bishops? Western reflection eventually led to the idea of the Papacy (i.e., that the Bishop of
Rome is the unique heir and representative of Peter and earthly head of the Universal Church).
Eastern Churches retained a notion of shared authority and governance, spread out across
multiple centers (or patriarchates, including Alexandria, Jerusalem, Antioch, and
Constantinople ), though Rome held special honor. Which model do you find more compelling?
Even if you (perhaps as a Protestant) do not agree with the Roman Catholic doctrine of the
papacy, do you think it is appropriate to have respect for Rome as an historic center of Orthodox
Christian faith and practice? Why or why not?




4.2. Irvin, chapters 18,20

Identify five similarities and five differences between Syrian Christianity and Latin Christianity
in the fourth centuries and following.




S.1. Proverbs 8; Sirach 24; Wisdom of Solomon 18

These Jewish wisdom texts were written before the New Testament. In what ways do they
describe Wisdom as Divine and yet distinct from God? In what ways do you think early
Christians saw Jesus in these texts?




S.1.Daniel 7; 1 Enoch 45-63

Again, these Jewish texts were written before the New Testament. How do they describe the
“Son of Man”? How might early Christians have seen Jesus in these texts?




5.2. Athanasius, Incarnation of the Word, excerpts

The key figure in the development of Orthodox Trinitarian doctrine, Athanasius defends the co-
equal divinity of Jesus as God’s Son, and also explains how the co-equal divinity of the Incarnate
Son (God become human) is the key to salvation (= divinization, humans becoming like God).
Give numerous examples of how he does this. Compare his views to how Evangelicals today talk
about how the death/blood of Jesus saves us (i.e., not so much the Incarnation) and how
salvation is forgiveness of sins (i.e., not so much becoming like God).




5.2. Nicene Creed, Nicene-Constantinopolitan Creed

How does the Nicene Creed (325) describe the two main positions (winning and losing) taken
at the Council of Nicea? How did the later Nicene-Constantinopolitan Creed (381) adopt and
adapt its precursor in the Nicene Creed? What position(s) was the Nicene-Constantinopolitan
Creed implicitly arguing against?




5.2. Symbol of Chalcedon, Apostles’ Creed

Is the Apostles’ Creed more similar to the Nicene or Nicene-Constantipolitan Creed? How so?
Is the Apostles’ Creed really necessary, or ought Christians simply confess the Nicene-
Constantinopolitan Creed? Was the Symbol of Chalcedon (451), which excluded Eastern
Christian bishops (Syriac, Coptic, Ethiopic), really necessary in view of the Nicene-
Constantinopolitan Creed? Does the Nicene-Constantinopolitan Creed give a sufficiently
robust account of the full humanity of Jesus?




6.1. Pliny the Younger, Ep. 10.96-97

What implicit and explicit stereotypes of Christians are already present in this first Roman
description of Christianity? Where do you think these stereotypes come from? Was there any
truth in any of them?




6.1. Porphyry, Against the Christians; Julian, Against the Galileans

Identify three similarities and three differences between these two sophisticated intellectual
polemics against Christianity. Which one do you think was considered more dangerous by early

Christian intellectuals and why?




6.1. Justin, Apology 1-27; Origen, Against Celsus 1.14,4.1-6,7.42-6

Identify three similarities and three differences between how Justin and Origen seek to offer an
intellectual defense (apologia) of Christian faith and practice. Which one do you think would
have been more persuasive to a Roman intellectual audience and why?




6.2. Martyrdom of Polycarp

Identify seven parallels between the events surrounding the death of Polycarp and the death of
Jesus in the Gospels. What do these parallels say about the relationship of Jesus and martyrs?




6.2. Passion of Perpetua and Felicitas

Identify five ways in which Perpetua defies the traditional roles and expectations for women in
Roman society. Given her example, and the popularity of her story, would you say that
Christianity was largely counter-cultural or conservative regarding women'’s roles within the
family, Church and society?




7.1. Constantine, Edict of Milan; Theodosius I, Cunctos Populos

The first of these statements (313) made Christianity legal (i.e., not lawfully persecuted, as
under emperor Diocletian), the second (380) made Orthodox Christianity (pro-Trinitarian,
anti-Arian) the official religion of the Roman Empire. Given the significance of martyr stories
(see last week), can Christianity remain true to itself when it sits in a position of power?




7.1. Eusebius, Life of Constantine

Identify five ways in which Eusebius ties Constantine to great leaders within the Bible. Do you
find it appropriate or troubling to use the Scripture to glorify and guide political figures?




7.1. Irvin, chapters 14-15, 21, 26, 30, 34

Which is more the case, that Christianity has shaped societies and States, or that societies and
States have shaped Christianity? Use numerous examples while making your case.




7.2. Henry IV, Letter to Gregory VII; Gregory VII, Dictatus Papae

Who had the better case from Scripture about who has more earthly authority (the King or the
Pope)? If you were living at this time, which figure would you have supported and why?




7.2. Marsiglio of Padua, Defensor Pacis

What are the benefits and dangers of a single leader having surpassing authority? What are the
benefits and dangers of a council of leaders having surpassing authority? What are the benefits
and dangers of a mass of largely uneducated individuals having surpassing authority? How might
Marsiglio’s views apply today, regarding the governance of Church and/or State?




8.1. Ambrose, Letter 22(61)

Why is Ambrose so elated to have discovered the remains of two martyrs? How does he see the
place of martyrs within the Church’s worship (including its architecture) of God?




8.2. Birth of Mary

Identify five parallels between the birth and childhood of Mary in this late 2™ century text and
the birth and childhood of Jesus in Luke’s Gospel. What do these parallels suggest about the
significance of Mary? Identify five ways it affirms Mary’s virginity. Why is the text so insistent?




8.2. Symbol of Chalcedon

As part of its explanation and defense of the simultaneously complete divinity and humanity of
Jesus, this creedal statement identifies Mary as the Theotokos (the God-bearer). Do you agree
that Mary gave birth to God? Does that make her unique, different from all other Christians? Do
you think Mary deserves special recognition and respect because of her unique role?




8.2. John of Damascus, Homily on the Dormition of Mary

Identify five ways that this Eastern bishop and theologian expands on the significance of Mary in
comparison to previous texts that youread. Spend the rest of the journal entry giving a
sympathetic explanation of the logic of his love of and devotion to Mary.




8.2. Pius IX, Ineffabilis Deus; Pius XII, Munificentissimus Deus

Why have recent Popes thought it important to defend and define Mary’s Immaculate
Conception and Bodily Assumption? Do you see any parallels between Catholics’ defense of the
purity of Mary and Protestants’ recent obsession for the purity (i.e. inerrancy) of the Bible? Has
modern science and notions of individual autonomy made faith more open or more closed?




9.1. Athanasius, Life of St. Anthony 1-21

Identify five reasons why a solitary desert existence might feel like the only choice for faithful
Christians in the fourth century. Would it serve Christians well today to cultivate a life of
solitude and prayer? Is today’s Church capable of sustaining and learning from monks?




9.1. Benedict, Rule, excerpts

According to Benedict, Christian discipleship depends on learning unquestioning obedience,
and such obedience requires the absolute authority of an abbot (the head of a monastery).
Today, we might say that the military is more effective at discipline than the Church is. Describe
creative ways in which we might recover some of Benedict’s vision of radical discipleship.




9.1. Irvin, chapters 19, 27

Identify three similarities and three differences between monastic movements in East and West.
What are the driving forces behind them?




9.2. Ugolino di Monte, Little Flowers of St. Francis, excerpts

Given the stories about Francis, what would you say were the top three priorities of his life? After
identifying these, identify and explain three ways in which his followers saw Christ in him.




9.2. Catherine of Genoa, Spiritual Dialogue, excerpts

Mystics often see a world of vibrant color and intricate complexity within the human person.
How did Catherine understand the relationship between her body and soul? How does she
envision the final goal of the Christian life? When and how will that be realized?




10.1. John of Damascus, First Apology against Iconoclasts, part 1

Identify at least three key Scripture passages in John’s defense of the use of icons. Identify three
Scripture passages that would be problematic to him. How does he make sense of the

problematic ones in light of the supportive ones?




10.1. John of Damascus, First Apology against Iconoclasts, part 2

If you are comfortable, search for an icon online, along with an accompanying description.
Meditate on the icon for 5-10 minutes, using it as an aid to focus and direct your prayers to God.
Reflect below on the experience. If you are not comfortable meditating on an icon, make an
argument below, with numerous points and examples, against John of Damascus’ sermon.




10.2. Ephrem the Syrian, Hymns 5-9

Describe at least five ways in which Ephrem weaves Orthodox doctrine into his hymns. How
effective would you say his hymns were at teaching Orthodox faith while keeping his audience
mentally and emotionally engaged during extended periods of worship (even all night vigils!)?




10.2. Ambrose, Hymns 1-4

Describe at least five ways in which Ambrose weaves Orthodox doctrine into his hymns. How
effective would you say his hymns were at teaching Orthodox faith while keeping his audience
mentally and emotionally engaged during extended periods of worship (even all night vigils!)?




11.1. Origen, Letter to Gregory

How does Origen describe the relationship between the disciplines / areas of human knowledge
and the study of the Holy Scripture? How do think these other disciplines might help today in
the study of Scripture? Would you agree that worship and the study of Scripture are the highest
forms of intellectual life? Given patterns of education and preaching, do we really believe this?




11.1. Basil of Caesarea, Letter to Young Men

Give three examples of good morals that Basil sees within pagan writings, along with three
examples of bad morals. How does he say we can tell the difference? What might Basil say to
Christians debating today about censorship of certain books, songs or movies?




11.2. Hugh of St. Victor, Didascalion, excerpts (online)

Outline Hugh’s system of detailing the different liberal arts (intellectual disciplines). Now look
at the PLNU catalog. How close is your liberal arts education to that outlined by Hugh?




11.2. Reflection

In class we will talk about and perhaps look at some statistics and trends regarding Christian
higher education today as it regards issues of secularization (Christian institutions leaving
behind their Christian commitments and character). If you were on the Board of Trustees of
PLNU, what specific strategies would you recommend for cultivating and maintaining the
Christian character of PLNU?




12.1. Gregory of Nyssa, Soul and Resurrection, excerpts

According to Gregory, what does his sister Macrina say happens when a faithful Christian dies?
Is it that her soul rises to heaven, or does she wait for the resurrection of the body, or both? If

both, how are the two related? What do you think happens when we die?




12.2. Anselm, Proslogion 1-4

Put Anselm’s argument for the existence of God into your own words. Do you find his argument
compelling? Do you think atheists and agnostics would find it so? Why or why not? How might
Anselm’s argument be interpreted in light of his opening statement that faith precedes
knowledge? Does Anselm think one can prove God’s existence by reason alone?




12.2. Aquinas, Summa Theologica 1.q2.1-3

Aristotle’s philosophy, roughly summarized, is based on moving from particular observations to
general conclusions rather than from general ideas to particular applications. How do you see
Aristotle’s influence in Aquinas’ proofs? Would atheists and agnostics find them convincing?
Why or why not? Does Aquinas think one can prove God’s existence by reason alone?




12.2. Irvin, chapter 33

Discuss the respective roles and significance of Anselm and Aquinas in the history of Christian
scholastic theology.




13.1. John of Damascus, Heresies 100

Identify three obvious stereotypes of Muslims. Describe how these stereotypes convey a certain
tone or overall impression. How much of Christian thinking about Muslims today is based on

misplaced stereotypes brimming with hostility? Find and give specific examples.




13.1. Al-Jahiz, Risala

Identify three obvious stereotypes of Christians. Describe how these stereotypes convey a
certain tone or overall impression. How much of Muslim thinking about Christians today is

based on misplaced stereotypes brimming with hostility? Find and give specific examples.




13.2. Fulcher of Chartres, Chronicle of the First Crusade, both excerpts

Identify five ways that Fulcher ties the Crusader conquest of Jerusalem to the ancient Israelite
conquest of Jericho in the book of Joshua. Do the parallels suggest that the Crusaders believed
that the land of Israel was promised to them, and that they were under divine summons to
commit cherem (killing of all persons, even women and children, as commanded in Joshua)?




13.2. Anna Commena, Alexiad, excerpt; Ousama Ibn Mounkidh, Autobiography, excerpts

Identify three similarities and three differences in how Anna Commena and Ousama Ibn
Mounkidh portray the Frankish Crusaders. Do you think Christians in the Middle East,
Northern Africa, and Southeast Asia today might have more sympathies with neighboring
Muslims than with Western Christians? How and why?




13.2. Irvin, chapter 31

Describe five ways in which Islam has exercised a positive influence in Christian history. Is there
hope today for Christian-Muslim relationships being predominantly positive and mutually
beneficial, or will relations always be poisoned by misunderstanding and hostility?




14.1. Irvin, chapters 10, 25, 29

Note three similarities and three differences about how Christianity spread in Asia vs. Europe.
What are the main factors that contributed to more rapid growth in the West vs. the East? Given
that Christianity today is shrinking dramatically in Europe (and may be on the verge of shrinking
in North America) but growing rapidly in Asia, will the overall trends of the 3™ millenium of
Christian missions be opposite of 12 Why or why not?




14.1. Irvin, chapters 35-38

Would you say that Christianity in the Middle Ages became more uniform or more regionalized?
How and why? Give numerous examples.




14.1. Boniface, Letters 24-26 (33-35), 40 (50)

What strategies does Boniface employ to convert the Franks and Frisians? What seems to be his
connection to the Bishop of Rome? What role does this play in his missionary work? How much
of his work was about conveying the cultural values of late antique Christian-Rome? Does
missionary work inevitably pass along values from the missionaries’ culture?




14.2. John Mott, The Evangelization of the World in This Generation, chp. 1

What about Mott’s vision seems particularly American in nature? Look up the term post-
millenialism in an encyclopedia. How does his vision fit a post-millenial worldview? Do you find
his vision of evangelizing the world in a single generation noble or triumphalistic? Have you
heard similar ideas today? Where and by whom?




15.1. Martin Luther, Freedom of a Christian

Luther and Calvin often spoke of the offices of Christ as prophet, priest and king. How does
Luther see Christians sharing in those offices? Give numerous examples. Would you say that
Luther views the Christian life as a static reality (always sinners saved by grace) or as a journey

(becoming more like Christ) or both?




15.1. Council of Trent, Decree on Justification

What are the Council of Trent’s main disagreements with Luther? Which account do you find
more careful and nuanced? Which more consistent with the Scriptures? Would you say that the
canons of Trent picture the Christian life as a static reality (always sinners saved by grace) orasa
journey (becoming more like Christ) or both?




15.1. Joint Declaration on Justification by Faith

Identify the main points of agreement and disagreement within this statement. Compare these
with the disagreements you saw in Luther and the Canons of Trent. Do you think Lutheran and
Catholic leaders today have been faithful to their forebears, or have they adapted their respective
traditions for the sake of unity? Give specific examples from the texts.




15.2. John Calvin, Institutes of the Christian Religion 3.21

Look at John 17:12; Acts 4:28; Romans 8:29-30; Eph. 1:4-5, 11; 1 Thes. 5:9; 1 Pet. 1:2,2:8.
How would you summarize the ways in which the Scriptures speak of election and
predestination? Now read Calvin. Would you say that his views are consistent with the
Scriptures or not? Give specific examples. Logically, if God knows the future and only chooses
some people for salvation, does it not necessarily follow that God does not choose others, i.e.
rejects and thus damns them? Is not liking this idea sufficient reason to reject it?




15.2. James Arminius, Declaration of Sentiments, excerpts

Whose theology, that of Calvin or Arminius, is more consistent with the Scriptures? With the
Church Fathers? With early Church councils? Whose do you find more compelling and why?
Give numerous specific examples.




16.1. John Wesley, Rules for Societies and Rules for Bands

How do you see the disicplines and rigor of early Christianity (e.g. the Didache, or Apostolic
Traditions) embedded within Wesley’s 18" century experiment in practical divinity known as
Methodism? Identify numerous specific parallels. Do you think people today are capable of
practicing this kind of intense discipline and accountability? What are some of today’s social and

cultural factors that make this so difficult?




16.1. John Wesley, Scripture Way of Salvation

Compare and contrast Wesley’s theology of the Christian life with your earlier readings of
Luther and the Council of Trent. Would you say that Wesley envisions the Christian life as a
static state (i.e., always sinners saved by grace) or as a journey (becoming more like Christ), or
both? What do you think about his idea (shared with many Christians in the history of the
church, especially in the monastic traditions) of entire sanctification or Christian perfection? Is
it really possible for the love of God and neighbor to be the controlling force in our lives?




16.2. LA 1st COTN, Minutes of the Congregation

Before the Church of the Nazarene was a denomination, it was an inner-city church in Los
Angeles. Given this founding document, what would you say were its main goals and purposes?

Would you say that those goals and purposes are embodied at PLNU? How so or not?




16.2. Reflection

Write down some of the things you know about the beliefs and practices of the Church of the
Nazarene. Do you find yourself largely agreeing or disagreeing with these practices? Is there
anything in particular that makes the Church of the Nazarene unique, or would you say that
Nazarenes are pretty much the same as Evangelicals?




